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Evidently, * there ought to be’
is vastly different— in fact, it is
nothing ascompared tothe value
of ‘there is’. The former lacks
the certainty which belongs to
the latter, since acertain measure
of doubt remains clinging to it.
Where in regard to a thinga man
says, as an imaginary possibility
visualized by him, that it ‘ought
to be’ in acertain mAnner,itonly
means that as far as the speaker
in question could see, the matter
should be as expected or descri-
bed or visualized by him ; forhe
would not at all be in a position

to say positively «that in fact it
‘was’ really as stated by him. This
is the reason why those in the
past, who had taken theit stand
on the basis of their observation
and experience of the material
world, had never been able to
rise to any agreed conclusion.
Nor any agreement is found in
the case of such people these
days. One can $ay with the full-
est faith that there is not likely
to be any greaterdegree of agree-
ment among them in the future,
Of course, in acorner of the hea-
vens, if one could see inscribed.
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2 THE LIGHT

in indelible letters, for instance,
‘I am indeed the only and the
peerless Lord, Who has madeall
these things, Who will reward
the good for their virtue, and
punish the evil-doers’, humanity
would have faith in theexistence
of God and the Herecafter. 1f
such had been the case, there
would have been no need for the
‘Almighty to have madeavailable
for the benefit of man any other
basis and means to breed in him
the required degree of firmness
of faith and conviction.

When theylook atthe material
phenomena from this angle, all
the wise peopie find themselves
in a position where they have to
concede that, from a look at the
earth and the heavens, the testi-
‘mony that rises to the surface is
certainly not one that can be said
to attain the stage of absolute
certainty and conviction, with no
shade of doubt lingering any-
‘where in it. All that is obtain-
able from such testimony does
not amount to anything more
than a kind of idea, a likelihood,
which only means that there
ought to be a Creator at the back
of the material universe. But

even this ‘ought to be’ would rise’

in the mind of only those people
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who would be prepared to rule
out the possibility of the mate-
rial universe having come into be-
ing quite of itself as purely a
chance happening, with no sche-
me or purpose’in it. The ‘ought
to be’ would have no value in
the eyes of an atheist who beli-
eves that the material universeis
something that is eternal, inter-
minable in time and space, his
line of thought and the logic of
his reasoning being that, if it was
not possible for anything to
come into bemfr_ without there
being some creator. for it, then
who created God ? ‘

It .may be said here that therc
are people who repose no faith
in the Day of Judgment on acco-
unt whereof the Creator is called
““Master of the day of Requital™.
These people denythe manifesta-
txon and understand salvation.
in their own. whimsical | .way.
I‘hey believe not in that sort of
salvatxon which .lasts for.ever,
but contend that permanent -and
perpetual peace can.’ be had
neither herenor inthe Hereafter
According to their doctrlne this
world, too, ‘is, in all its. -perfec-
tion, the place for: reward and
punishment ; and the wealththat

one has. down here. has been
~(Continued on p..17)
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' PAKISTAN LEADS THE WAY

In inaugurating an interest-free Bank-
ing System Pakistan has led the way for
all the Muslim countries to adopt a simi-
Iareconomy One of the points of criticism
against the faith of Islam asbeingagainst
‘progress has .been its prohibitory law
against interest. We wish aad pray that
this experiment in" favour of the Faith
may well be crowned with success. As a
matter of fact the Pakistan Movement it-

self and its successful culmination in the"

form 'of creation of Pakistan, has been a
miracle of this faith. The obstacles were
formidable but Quaid-i-Azam’s faith
and firmness won the day. Hisstrict stand
was that unlike other nations, the Mus-
lim nation was constituted on the basis of
the ‘unity of Muslims in their common
faith of Islam and not on territorial, lin-
guistic or racial oneness. The bond of
unity for the Muslims is their uni-
que devotion to. the Faith. It was
a remarkable return to the dictates of the
universal character of the teachings of
the Holy Quran, against the prevailing

notions of narrow nationalism. Thus the -

ideology of Islam in the constitution of
a Muslim nation upon the basis of their

faith proved firm and forceful and the
Muslims of this subcontinent were con-
vinced that the Quranic teachings were
truly a Divine revelation and therefore a
true blessing for guiding the whole hu-
manity.

It might be asked why of all «the v le‘lO-
us Muslim countries the. Muslims.6f the
Indo- Pakistan were so strongly imbued
with the conviction of dominance of the
faith of Islam'? Nothing happéens with-

‘out a cause. Could the sad state of Mus-

lim decadence, its dismal condition of
despondency, despair. and ° depression
change suddenly into one-of firm faith

_and courage of conviction to demand the

formation of a separate state on the foun-

dations of faith without any causc ? Why

of all the Muslim countries it ‘should
happen ‘in- this_sub-continent ? While.
Muslim unity “and solidarity were being
shattered in other Muslim lands on the
idea of territorial or lmgulsnc integrity,

*why there should arise a contrary wave of

Islamic nationhood in this subcontinent ?
Whatevm may be said of the mdlvxdual
character of a Muslim, it is an observed
experience. that the Muslims. of this land
possessed the [slamic sense more thanany
otherMuslim peoples. The reasen is not far
to find. This land had seen the consecutive

‘rising of Divine Mujaddids, such as Syed

Muhammad of Jaunpur, Syed Ahmad of
Sirhind, gencrally called Mujaddld Alf-i-
Thani, Syed Shah Wallullah of Delhi,
Syed Ahmad of Breli and Syed Shah
Ismail Shaheed are too well-known. Their
Divine-calls and teachings for Muslims
to return to 'the Islamic faith had retained
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in the inhabitants of this land a strong
sense of Islam. But with the dommance
of Western culture and secular educa-
tion during the past century, the intelli-

gentsia of this region was becommg
bereft of rellglon Can one honestly con-

clude that the fourteenth century Islamic
era was deprived of the advent of a

Divine-Mujaddid ? *Suppose.for the sake
of argument ‘that this cntury did not see
the arising of a Divine- reformer, 'the
question would still stand : did therc arise
no reform Movement in ChlS land in this
age whose clarion-call to Muslims can be
epitomiscd in the twin fundamentals, the
prevalence ‘of the faith of Islam over
other (aiths and the unity of all Muslims
under the banner “of the Holy Prophet
Muhammad (may peace and blessings ko‘f
Allah - be upon him) 7 ‘;Historlcal,testl-
.'mony’ 1s a sure test. Have not the ‘ortho-
dox ’ MuSlim'leaders cohl‘essed theunique
and unparalleled services of the Founder
of the Ahmadiyya, Movement in the .de-
'\fence of the . lslamxc l‘alth ? We .may, be
excused for quoting JLlSt one such. opin-
ion - on ‘the demise - of-
“Founder in 1908 :

Maulana Abdullah Al- Imadz Editor of
Wakil, Amnlsa.r wrote: “Although Mirza
. Sahib. had not' received systematic edu-
“cation in’ .the current knowledge and
"theolo;,y, yct a close assessment of his pet-
‘pon_ shows ,that he was born w1th a uni-
que. tcmpclament Wthh is not. given to

~1llustrious
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each and every person..By virtue of his
study and upright nature, he had attained
mastery over. :ellgnous llterature Inabout
1877, when he’ was 35 'or 36 ‘years old,

-we find him charged w1th an unusual re-

ligious fervour. He leads a life of a true
and pious Mouslim. His mind is immune
from the ‘worldly. temptations He is'as
happy 1n sohtude as lf he were m con-
gemal company Even  when ‘he is in’ a
company, he is busy enjoyingthe plea-
sures of ; solitude. f'We;.ﬁnd ‘him restless.
It appears as if he'is searching for.a /lost
thing, which has -no trace in ‘the mortal
wol*ld. Islam ‘with all its glories has so

‘ovberwhelme,d his person- that sometimes

he is holding debates with .the AryaSa-

majists, somstimes’ he is cwriting ‘volum-

inous - books to hlghllght the truth of
Islam. Hls debates in Hoshlarpur in'1886
were so delwhtful that one cannot for-

get their pleasant; impact on one’s ' mind.
;As .a counterblast ; to other religions,.he -

has written some : books. which - expound

‘the glories of Islam. Their petusal-is’ $o

inspiring " that . ‘their ¢ffect has not " yet
faded. His Baraheen Ahmadiyya over-
w,helmed. the non-Muslims and: ovex:_]‘oyed
the Muslims. He:has given:a captivating
picture of ‘religion. He has washed-off the

‘dust of superstition and . human':,"weak-

ness .which had settled on..it. . In .short,

this book has, been recexved with, great

eclat in-Indja at least. The.echoes. of its'
resounding  reception still ring in .our
ears.”’
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One of the great companions of the

Founder the late Khwaja Kamal-ud-Din
established the pxonecr Islamic Mission-
ary centre in 1912 .in England. "The
contemporary Muslxms wers 0 cer-
tain. of its [failure that they . revarded
it at that time as a mad ‘man’s
.venture, This was admitted in- the
condolencz meeting held in Habibiya
Hall, Islamia College, Lahore, on the
death of Khwaja Kamal-ud-Din in 1932
.by:<the late Khalifa,Shuja-ud-Din, who

-chaired the meetiog. 'Did not‘theEnglish. ‘

peers and knights become the humble
followers of the Holy Prophet Muham-
mad (may peace and .blessings of Allah

be upon him)? ‘Did not Lord Headley )

in company with the -Khwaja, perform
the pilgrimage to Mecca in 1927 and af ter-
wards toured this subcontment ? Were not
‘the Muslims filled with enthusiasm and
convxctnon about; their Faith ? Was it not
sho,rt of a-miracle to subdue and conqucr
the hearts of notables of a ruling people ?

‘Was not the’ Khwaja a devoted disciple

of"- the Founder of the Ahmadiyya Move-

“ment ? Was_ it not through the spiritual
‘mﬁuence of his master that the Khwaja

‘was pot only saved from taking the Chiris-
tian baptism when a student but became
the torch bearer of Islam to the Christian
World ?

In 1917 was published the first English
traoslatron with the most valuable and
authentic commentary of the Holy Quran
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by a  Muslim scholar Maulana Muham-

‘mad Ali: of Lahore. If the "Muslimvmassﬁs

were over-joyed to see an English.peer a
Haji, standing, kneeling and prostrating.
with them in prayers in mosques side by.
side with. them, no less-ecstatic and.re-
volutlomsmg was -the effect of Muham-

mad Ali’s translation amongst the Jintelli-
gentsxawof this _sub-covn.tl_nent Here are,

.some of the ‘orthodox’:Muslim opinions.
expressed on the scholarly works of this

great son of Islam
““Probably no man hving has donelonger

.or more valuable service for_..'the cause- of
~ Islamic revival than Maulvi Muhammad
Ali of Lahore...In our ‘opinion’ the pre-

sent volume is - his finest. work. It. is a

._descrxptxon of Al-Islam by one well—vers—
.ed in Sunnah who has on his mind the
‘shame of the . Mushm decadence. of . the
‘past five centurics . and. in his heart.the
~hope of the, revzval, of which .signs . can
_now. be seen on every side.”’

— Mr..M.Pickthall.’
¢There is no other translation or com-
mentary-in‘English of the Holy Quran to
compete with’ Maulvi "Muhammad:Ali’s
»__Hafiz Ghulam:Sarwar
“To deny the excellence ~of Maulvi
Muhammad Ali's translation, the influ-
ence it has exercied and its proselytizing
utzl;ty, ‘would  be to deny the' lzght of the
sun. The translation certainly helped in
bringing thousands of non-Muslims to
the Muslim fold and hundreds™ of thou-

masterpiece...
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sands of unbelievers much near Islam.*’
— Maulana Abdul Majid Daryabadi ‘

And who was Muhammad Ali ? After
obtaining a Master’s degree from the Uni-
versity of the Punjab he sat at the feet of
the Founder for a decade to learn deep
knowledge of the Holy Quran ! What a
profound and lasting effect had the writ-
ings of this holy personality on the young
mind of Muhammad Ali are evident from
.the memorable words of his introducton
to the English translation of the Holy
Quran :

¢« 1 have drunk deep at the fountain of
knowledge that this Mujaddid and Me-
-gsiah in Islam, the Founder of the Ahma-
diyya Movement has made to flow.”” '

In close continuity of the first Islamic
Mission in’ the West in 1912 ‘and the
publication of the first authentic transla-
tion of the Holy Quran in 1917, came
‘construction of the first Mosque in the
very heart of Christendom in Berlin in
1924 by another disciple of the Founder,
Maulana Sadr-ud-Din. A translation in
German and a monthly magazine - the
Moslemisch Review were also published.
German and Austrian scholars and not-

~ables soon flocked to the flag of Islam,
like Dr, H. Marcus and Baron Umar

Ehrenfels. Did not the pxonecr works of
establxshmg Islarmc nmissions in the West,
the pubhcatxon of the translations of the
- Holy Quran in Western languages and
the construction of Mosques in Western
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lands have any effect .on the Muslims
thomselVés ? Observing all these happen-
ings, were they not aroused and filled with
certain conviction in the winning charac-
ter of the Islamic teachings ? Whether
the Muslims accept the Mé{iadélid of th;é
fourjteenth century or not, the above his-
torical testimony cannot be denied 7 The
current of Islamic Renaissance and Muslim
resurgence certainly iowe . their gen‘es‘iis'
to the activities of the fAhmadiyya,Mov’eQ
ment Lahore. This has bech admitted by
Dr. Freeland Abbott in his book Islam
and Pakjstan”, pubhs ed in 1968 m
:these ,wor_ds

«Through the vigour of their. proselytis-
ing and their incessant and highly-pub-

lished attacks on  Christianity, they in-
stilled a stronger faith in many Muslims.

They. developed a conﬁdcnt behef that
Chnsuamty does not explain the strength
of Europe, and that the true religion re-
mained Islam, even though the personal
cléims of Mirza Ghulam Ahmad . were
not accepted and his organisation was,

in general scorned Thxs is the essential
sxgmﬁcance of the Ahmadxyya Movement.

It is somewhat ironic that the sect mos..

‘attacked by. Muslims in Indxa and Pdkxs-

tan has also been that whxch has workec
hardest, in both its branchcs to defend‘
and extend Islam agamst the oompetxt;on
offered by other faiths’’. _(pp.__’160-61)

— A.B.
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The Economic Policy of Islam-Ill

By MAULANA AFTAB-UD-DIN AHMAD

Attempts have been made to make out
a case for communism in the life and
activities of the famous companion of

the famous companion of the Holy Pro-
phet — Abu Dharr Ghaffari. Unfortun-
aiely, no effort has been made to under-
stand the real issue in this particular
case. It is wrong to suppose that Abu
Dharr was opposed to private accumula-
tion of wealth as such. He seems to have
been much enamoured of the exémplc
of the Holy Prophet ( peace and blessings
of Allah be upon him ) and his first two
Caliphs. And he was rxghtm thxnklng that
the rulers and administrators should

particularly eschew the path of comfort-

able living, because in- this there was
always the danger of exploitation, thatis,
injustice to the people. His.fulminations
against the hoarding of wealth should be
interpreted in this light and not be taken
to mean that he wanted to do away with
private possession of riches or capital
altogether. Our warrant for this asser-
tion is that it was the rulers that got al-
armed at his preachings and wanted him
to retire from public life. His conduct
towards Abu Musa ‘Ash’arvi is of parti-
cular interest in this. connection. This
illustrious companion of the Holy Pro-
phet who was later raised to the status of
a governor, was a great friend of Abu
Dharr. Abu Dharr began to loathe his

friendly overtures because he suspected

‘him of having misused his administrative

riches. When, however, he was assured
that his suspicion was” unfounded and
that Abu Musa was, economically speak-

ing, the same man as when he had not
assumed the powers of governorship,

Abu Dharr embraced him as his old time
friend. This is a sufficient clue: io the
trend of . his .anti- wealth-accumulatlon
campaign. His invectives were evidently
directed-against. the governing class madly

rushing after  the acquisition of wealth

and thus trifling with the high' standards
of administrative justice, the _»~laxity..,'6f
which gives birth “to all kinds of exploita-
tions. We are tempted here.to remdrk in
passing " that given strict adherence to the
principles of justice on the part of admm-
istrators, no amount of pnvate capltal
would have created the. despyrate suua-
tion- in Russia whlch culmmated in the

bloody revolution of 1917, Lack of judi-
cious and balanced economic 1egulatlons
such as . exist in the Islamic Shari‘a, was
undoubtedly responsible for the concent-
ration of wealth in a few hands and utter
economic helplessness ‘of the rest of the

population. But the situation would not

‘have been quite so desperate if opulence

and administrative .powers were. not
found in the same hands. But this was



8 THE LIGHT

again a digression. To return to our sub-
ject, it is-a wrong presentation of Hazrat
Abu Dharr’s case that he wanted to upset
the whole structure of society for which
the Qur’an and the Hadith enacted. He
was not opposed to privat_é property and
private capital as such, although he
wanted the Arabs, the immediate follow-
ers of the Holy Prophet (péace and bless-
ings of Allah be upon him) and the torch-
bearers of Islam in the world, to be as
close to the Holy Prophet’s exaniple ds
possible in the interest of spiritual life in
the human society. He was concerned
particularly with the ruling classes who
«claimed to sit in. the place of the Holy
Prophet (peace and blessings of Allah be
upon him) to regulate mutual obliga-
tions of one man to another. He Wanted

‘ this section to be above-all worldly inter-

ests Yely much as Plato had envisaged in
his Republic. This has been twistccl to

suit the propaganda interest of people‘

who arc cither thorough-going commun-
ists and have discarded all'rel‘igious' prin-
ciples or are more or less influenced and
over‘awed‘ by communistic thought.b That
‘ Abu Dharr s spirit was fundamentally
different from that of communism is
further shown by the fact that when on
his forced retirement from public life the
people of “Irag instigated him to rise in
revolt against Caliph Uthman and pro-
‘mised him their active Support, he was
‘cnraged at the suggestion and said :
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“ O Muslims ! do not interfere in.this
affair of mine. Do not dishonour your
rulers, because whoever disrespects his
ruler does not find acceptance of his re-
pentance before God. If Uthman had even
crucified me, I would not havc anything
to complain butliave regarded it assome-
thing good f_o‘r me.”’

So withall his fury against the wealthy

‘ruling class  he sct. his face squarely.

agamst the very idea df what is called.
revolution in our, t:mes And this runs
counter to the very spmt of communism.
It is worthwhile reflecting hefe that
Abu Dharr’s is not the bnly'exa'ﬁple of”
austere living amonu the followers of the’
Prophet.
have throughout our history lived more
or less in austerity and disliked their asso-
ciation with men of power and pzlf. But

Saints and savants of Islam

‘this has never meant nor has it ever been

taken to mean their: disagreement with
the general spirit of Quranic legislation in
regard to the production and distribution
of national wealth. They knew as much as
we know today that the example of -our
spiritual leaders serve only to underline
the function and glory of spxrntualltv in
material surroundings. Islam allows a.
free scops to the d:ﬁ'erent men. It'does
not stand in the way of aman gppropnav

‘ing as much of the rational wealth as He

is lawfully capable of. Neither doss’ it
coerce him to part with the wealfh so
acquired or any part of it. It nevertheless
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appeals to his higher senses to part with
as much of his possession for the happi-
ness of others as he is spiritually capable
of. But as we have seen, it is aware of
the general weakness of human nature
and does not depend entirely on such an
appeal for the proper distribution and
circulation of the national wealth. Leav-
ing suflicient margin for the display of
man’s spiritual faculties in the economlcv
set-up of a nation it has enforc\,ablf‘ rulcs
and. regulations for proper readjustmaznts
every now and then. But knowing, " as it
does,’ the value »f spiritual culture in the
human’ socxal aﬂ‘anrs it insists on ample
‘opportunity to be given to the spiritpal
faculties of man for un-hampered de&*elop—
ment. To further clarify our ppint, Islam
knows that unless man has tasted of the
jdy of achievements higher'xhdn material,
there can be no peace in his social Ixfc ;
because his desires for thmgs of - thxs
world are unlimited while the things that
are to satisfy these desires are extremely
li’mited in quantity and number, the in-
evitable consequence will be an uuceaSidg
cl:;ish of un-satisfied desires in the society.
The diversion from this dismal situation
is - for man to develop senses highsr than
economlc ~And religion bas repeatedly
demonstrated before a doubtm<7 world
the actual existence of such hxgher senses
in man, People who have taken to the

evélopment of these senses have found
the -economic sense in man of very little
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importance in comparison and spurned at
interests - which to. our western econom-
ists are of basicimportance in human life
and‘civili‘zation It is to provide field for
the cultxvatxon of thesc higher senses ir
man that Islam does not compel him to
part with his material acquisitions jn an
abrupt manner. And it is interesting to
note that our world has never been alto-
gether devoid of this culture in some form
or other. Quite apart from false preach-
ers -there have always been in the world
a class of genuine preachers of spiritual
values — preachers who 'preach more by
their-silent example ‘than by words of
mouth. And their example’ is as ‘conta-
gious 'as the bad example.of those who
present an opposite picture.

. A correct appraisal of -Hazrat Abu
Dharr will, thereforg, be to take his* con-
tentions to mean an -appeal to these hlgher
senses ‘in the Muslim mmd He rxghtly

felt that an average Muslim at the time

he started his campaign was' not immu'nf;
from the attractions.of material wealth as

e was in the lifetime of the Prophet. He

did not mind so much people’s” pos'seséf
ing wealth as their getting enslaved by it.
Thus his appzal was not. political but
spiritual. In other words, he wanted the

people to be mindful of their spiritual

health and test its soundness by their
ability "to "dispose of even their entire
wealth with a smiling face in the same way
as the Holy Prophet (peace and blessings of
of Al ah be upon him) and the believers of
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his time used to do. It is unthinkable that
he could move the state to enforce wealth-
lessness of people by administrative mea-
sures. Some of his contemporaries were
afraid of him not because of any strange-
ness of his contentions but on account of
their own weaknesses. They had fallen
victims to the tinsel attractions of mater-
ial wealth and had no high spirituality to
be exhibited in the manner demanded by
him. If Abu Dharr erred anywhere it

was where he expected people rather im-
patiently to change by mere ¢xhortation.
He should have waited for silent example

of people like himself to work gradually:

fordesired change. 'thnﬂHazrat Uthman
asked him to retirc to rural hfe he had evi-
‘dently thxs drawback of Abu Dharr in
his mind.

In any case Islam is for an equitable
production and distribution of national
wealth along side a proper cultivation of
the - spiritual faculties of man, without
which latter no real pzace is possible even
in the economic field. And a culcivation
of these faculties presupposes large am-
ount of freedom for man both in the pro-

“duction and distribution of wealth. As in’

all other aspects of human life, Islam
effects a reconciliation between two
apparently incompatiblé tendencies—
man’s Jove of economic gain and his al-
truism—an achievement that has been the
dream of communism but that js ever to

(Continued on page 16)

.(6) He named his :
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~ WE BELIEVE
(1) After the Holy -Prophet ' (peace be

upon him) Allah- has completely - ‘barred
the appearance of a prophet, oldor. new.

(2) After the Holy Prophet ‘Gabriel can
never descend and bring Prophetic Revc-
lation (Wahy Nubuwwah) to any person.’

(3) If Gabriel were 'to descend with one

word of PropheticRevelation(Wahy Nubu-
wwalt) one any person, it would contradict

the two complementary verses

“This day have I perfected your Religion
for you’ (5: 5); ““He is the Messenger of
Allah and the Last (Seal) of the prophets”’,
(4) The Holy Prophet also. said : “I am
Muhammad and Iam Ahmad and am al-
‘Agib (the one who comes last) after
whom there can be no prophet””. (Al-
Bukhari : Kitab al-Manaqib).

(5) In the light of the above Islamic fun-

domentals, the Holy Founder of the Ah-
madiyya Movement never claimed to.be a
Nabi, but Hazrat Mirza Ghulam Ahmad

claimed to be-the God-Ordained Mulad-
did . (The Promised Messmh) of the 14th

Islamic Century, having - been expressly
raised to re-establish:the predominance of
Islam in the world.

followers _‘Ahmadx
after the Holy Prophet s Jamali (beat:ﬁc)
name ‘Ahmad’.

(7) He proclaimed that no. verse of the

Holy Qur’an has been abrogated nor
shall ever be abrogated.

(8)'A11 the Companions of the Holy Pro-

‘phet and the Imams are vencrable.

(9) It is spxrltually ‘conducive to - our

Faith to’ accept the revivalist Tslamic mis-
sions of all Mujaddzds (chovators)

(10) Any one who declares his, faith in’

the Kalimah (Muslim formula of faith —
la ilaha ilallahu Muhammadur Rasulal-
lah) is a Muslim.



January 8, 1981 THE' LIGHT 11

Western Shpaes in Eastern Patterns-I!

SOME WESTERN INFLUENCES ON THE EDUCATIONAL SYSTEMS
OF EGYPT, IRAN, PAKISTAN AND TURKEY

By Igbal Ahmad, B.A. (Hons.) (London)

The next stage of development in the Muslim educational system was the growth
of the Madrasah or the higher school. In the beginning like'the Maktabs they were situa-
ted either in a mosque or asanncxes toa mosque. A student advanced to a Madrasah
when he completed his scudies in a Maktab. The Madrasahs. made their appearance in
the ninth or tenth centuries. The M aktabs were maintained by private donations, but

“the Madrasahs received endowments, according to their 1mportance, from the ruling
authorlty. Sometimes when Madrasahs were established, the rulmg Sultan or Caliph
would arrange some kind of productive investment tosupport the Madr asah. For exam-
ple, Salah al-Dm (1138 - 1193 C.E.) made an endowment of 32 shops for one of
‘the schools in Calro The curriculum of the Madrasahs consisted of the study of the
Qur’an and the Tradmons the Arabic language and the religious ‘sciences’. Some
Madrasahs were devoted to particular subjects like the Dar al-Hadis, for the study of
Traditions, and the Dar al-Tibb, for the study of medlcme These two Madrasahs
were established by Sulayman the Magnificent (1520 - 1566 C.E.). Just like' private
tutors established themselves in parallel with the education that took placc in Maktabs,
in the same way private Madrasahs were established as an offshoot from the Madrasahs.

In a private Madrasah, a scholar would give instructions in his own home, in the sub-
iects that were not taught in the mosque Madrasah. In some of the private Madrasahs,
instructions were. given for those who were serving an apprenticeship in some trade or
profession. Exact figures are not available, but the number of students who went to
Madrasahs was very small as compared to those who went to Maktabs. When the
Muslims acquired control over Mesopotamia, Syria and Iran, they came into direct
contact with Hellenistic thought and writings. During the ninth century, Muslims
devoted themselves whole-heartedly to the translation of Greek works. For this purpose,
‘Houses of Wisdom” were establishzd, which were both libraries for keeping the nume-
rous manuscripts that were obtained and as translation bureaus, where specialists-were
employed to translate these manuscripts. As these ‘Houses of Wisdom’ held manus-
cripts of interest and valuc and also because they received endowments from the ruling
authority, they attracted students in large numbers and very soon acquired importance,
They in fact became a new type of Madrasahs or institutions of higher studies. Later

on these ‘Houses of Wisdom’ had observatories and centres for mediéal studies attach-
ed to them.
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There was still. another form of Madrasalt or higher school which made its
appearance in the eleventh century. They were called the Nxzamxyah the first of which
was cstablished in Baghdad in 1065 - 1067 C.E. by Nizam al-Mulk. According to
Dr. P. K. Hitti this was the ‘first rcal academy-in Islam’, because this form of Mad--
rasah catered for the physical, spiritualand mtellectual needs of its students. In the time
of Sulaymdn the Magnificent (1520 1566 C.E.), Madrasa,zs 'had become well organ-
ised. Teaching in all these establishments was divided into twelve grades. Students could
not progress into the next grade until they received a written testimonial from their
tutors that they were able to move into the next grade. When a studént passcd into the
sixth grade, he was entitled to assist his tutor by taking students of the lower forrmas and’
teaching them the books he had learnt,

Apart from these schools where formal education was given, there were open-
air lectures in mosques where learned scholars gave lectures and the audience squat in
front of them in"a semi-circle. Any visitor or ‘passer-by could attend these iectures‘
Yet another system that existed for the dissemination of knowledge was that students
and scholars travelled from place to place in search of knowledge. The open-air lecture
arrangement fits in very well with the system of learning by travelling. Some interest-
ing accounts of learning by this method are given in the autobiography of Maulana Nur
al-Din of Qadian, India, who was a remarkabiqscholar in his daysand travelled thou-
sands of miles, many ‘on foot, 'in search of¥knowledge. The book is !Mirgat al-.
Yaqin® in Urdu but 'it was written early in this Eentury and contains details of how;

‘thxhs system functioned late in the nineteenth century,

When' one studies the Muslim educational system, there seem to be three main.
aims that were pursued :

(a2) To provide every known facility for the dxsscmmatlon of knowledge and .
free it from all possible restrictions, which is apparent in the system.". of
endowments.

(b) Instead of imposing knowledge on individuals, it made individuoals goin
search of knowledge.

(€) The sources of knowledge were concentrated in or around mosques which
were community centres. In fact this aim coincides with Pestallozi’ ‘hopes
“expressed in the 17th century in his Leonard and Gertrude, in which he
maintained that education was ineffective unless it “influenced the life of
the whole community.’
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Reactions to Western Influeace

"Western influences started to filter into the Muslim educational system in the
later part of the eighteenth century. The reacnon to this influence took three courscs:
There were those like Kemal Ataturk (1881 - 1938 C.E.) and Reza Shah Pehlawi
(1877 - 1944 C.E.) who strove for. complcle Westernisation, There were others like:
Jamal al-Din Afghani (1838 - 1896 C.E.) who resented any form of compromise- with
the West. There was yet a third group of Muslim leaders like Sir Syed’ Ahmad Khan
(1817 - 1898 C.E.) Dr. Sir Muhammad Igbal (1875 -1938 C.E.)'and Muhammad
¢ Abduh (1849 - 1905 C.E.) who believed in a compromise between Western and
Eastern idéals or a reinterpretation of their views under the impact of- ‘Western cxvxhsa-
tion. The ldst group may ultimately have more chances of success, and the feelmgs of
this group were voiced by Pakistan’s Minister of Education in September 1950 :

“ Eminent and experienced educationists agree that a great and irreparable
damage is done to, the mind and character of a chxld whose education ‘is
based on principles and practices which do not take into full account of his
evnviro‘nmcnt‘;“ whose ‘mind ‘and intelligence are developed by' means and
practices alien to- him, which do not form an integral part of his mental,
moral and spmtual make-up. It is educationally unsound and dangerous to
create :a mental and spiritual conflict in a young and xmmature mind ; har-

mony and unity. of purpose and outlook are the most important and vital
factors in the education of a child.”’20

- The conflict that is mentioned in the quotation, is the conflict that hds arisen
because of the traditional values and the inflience of Western education. It is also’
apparent’ from the words of Pakistan’s Education Minister that.Western education is
creating divided personalities. - This is being strongly felt not only in the Middle East,
but in other Eastern countries as well. I wish to emphasise this poirit, becduse it is

important in understandmg the effect Western education is having on’ countries of the
East and this is made explicit by another prominént Muslim educationist; who preferr-
ed to slay in India when the sub-continent was divided :.

‘¢ After the advent of the British, there was a powerful qh«alllenge,,to;(the
traditional systems) from a new source. It did not however lead to a uni-
fication of [ndian education. On the contrary, it-added a third system to‘
the existing two. Western cducation was, in theory and also mcreasmgly in
practxce open to all. It recognised neither caste nor religious distinction. In.

————— —"

20. Fazlur Rahman, New Education in the Making in Pakistan, London 1953 C.E,, pp. 54 & 55
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fact, some of the less privileged groups were the first to take it. Its empha-
sis on science and experiment brought a new element into Indian hfg The
establishment of universities, as we know them today, encouraged the growth
of a critical spirit and led to the questioning of old values. There was, how-
ever, no attempt to combine the’ heritage of ancient, medieval and modem'
knowledge and develop truly national system of education.”’2t

The Middle Eastern countries realise that the only benefits Western educa-
tion can give them is in the domain of science and technology, and these are be-
ing rapidly absorbed. It is doubtful if Western emphasis on -economic prosperity will
ever be accepted as an ideal in Muslim countries.. The West has failed to give the East
a better purpose and goal in life. I am supported in this view by Frederick Mayer, who
says :

“ In contemporary Muslim education a strong rebellion against Western
ideals can be noticed.”22

Channels of Western Influence .
There have been seven ways in which the West has influenced the Muslim educa-
.tional system :

1. Muslims for centuries have had a practice of rihla fi talab al-ilm?3, that
is undertaking long and perilous journeys in search of knowledge. ‘Some ‘Muslim scho-
lars travelled West and learned English, Frerich and German ; studied various works
written in European languages and passed on to tlmr own society whatever xmpressed
‘them in Wesiern literature. . , : ;

2. The second form of mﬁuence took place through forexgn schools that were
established in Muslim'countries. Durmg the nineteenth and twentieth centuries. there
was a rapid growth of such schools. The Roman Catholics were the first to come into’
this field, but were soon followed by many Protestant mission §chogls. At the beginn-
ing of World War I, it is estimated that there were 500 Roman Catholic, 675 American’
and 178 British mission schools in the Middle East. The-Roman Catholic,schoﬁ)lsl:had"
60,000 students, the Americans 34,500 and the British 12,800. ‘Other” European coun-
tries like Germany, Italy and Russia also had mission schools. ‘Most of these scliools
were elementary schools, some were - excellent secondary schools and a few provxded
facilities for higher learning.. It will be wrong to presume from the figures given abovc
‘that these schools had a great impact on Muslim society, because the effect was in fact
very shoht There were two reasons for thls

i s et s

21, Humayun Kabir, bdacat:on m New Indla, London 1958, C E.. p. 108
22. Fredrick Mayer, 4 History of Educational Thought, Obio 1960. C.E., p. 339
23. Alfred Guillaume, The Traditions of Islam, London 1924, C.E., p. 68
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(a) The. Muslims have a liberal and tolerant attitude towards other faxths, and
they allowed fore:gn schools to be established in their countries so that the Christian
communities livingin their lands would not be’ deprived of education according to their
own liking. So most of the pupxls who went to these: schools were Chrxstnans and this
did not effect the Muslim system of education. Later on, whan Muslims started going’
to these schools, it was only because they had lost polmcal power and they knew that
by attending mission schools they would receive an education: which - would guarantee
better jobs for them.

(b) Western education only provided better jobs, but Western way of life has:
failed to attract the Muslims, and the evangelic spirit with which these schools funotién-'

ed to convert Muslims to an eritirely Western way of thmkmg, which is borne out by a
prominent ¢vangelist :

‘“ The grim fact must be recognised that in spite of devoted missionary work
by many Churches ..: during the last century or more, hardly any Muslims
have been won for Christ,”24

Foreign schools did have one posxtxve effect in that they provided a contact bet-
ween Eastern and Western cultures,

3. The third way of influence was that Muslim govemm«ents themselves were
compelled by economic and polmcal circumstances ta reform their, own sysiems Qf
educatzon and for this they had to turn to the West. Succcssxve military ¢ dc(’eats impelled.
them to improve their armics or seeck military assistance. They began sendmg their army
ofﬁcers ‘to the West for training ; accepted modern Western equxpment and to handle’
such eqmpmc.nt it was necessary that their men were trained in Western methods. It
‘appears that this source of mﬂuence has been most effective, because at the moment,
political power in most Muslim countrxes is held by army officers who' have been trained
in the West, It also represents that in the struggle between' the traditional and the libe-

ral 1deas, which is going on in these countries, the latter seem to be stronger because
all. army. officers. are in this group.

4, The fourth' way of influence was through students who were sent by govern-
ments for higher studjes abroad In most Western universities today, there are a num-
ber of students from Muslim countries. I tried to get figures for each. of the . countries
discussed in tlus essay, but only succeeded in getting figures for Turkey which are as
follows for ;he year 1948 : 676 ( not military students ) in the United States, 320.in
watzerland and 168 in Britain.

5. The fifth channel was through non-Muslim minorities who lived in Muslim
countries. These minorities sought " inspiration and'guidance from Western Christian

e vttt w—

24. Reverend C. S. Milford, The Middle East a Bridge or a Barrier, p. 10
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countries and in this way became mediums through which Western ideas passed into
Muslim society.

6. A very important inlet into Muslim sogiety is. provided by oil companies.
Thé stupendous effect these companies are having on the life of the Middle East has
either to be seen to be believed, orone has to trust the accounts of writers like Zahra Freeth
when - she wrote Kuwait was my Home. The oil companics have brought prosperity to
those countries ; they have introduced Western skills, Western organisation and products
into the daxly lives of those peoples and by concmtrdtmg a number of foreign techni-

cians in those areas they have brought the people living in those arcas -under unprece-
dented foreign influence.

7. The final source is a variety o_f indirect ways, such as, tourists, films, radio,
television, numerous books and publications on education and other subjects, foreign
aid, foreign investments, various cultural and social activities of the United Nations

and so on.

P ————

The Economic Policy of Islam
(Continued from page 10)
remain a mere dream because of the igno-
rance of its protagonists of the true laws
of human nature and the wrong course of

action pursued as a result.

THUS SPOKE THE HOLY PROPHET
(Peace and blessings of Allah be upon
him)

Abu Hurairah reported that the Holy
Prophet, (peace and blessings of Allah be
upon him) said :

- “Religion is easy, and no one.exerts
himself too.much inreligion but it over-
powers him ;so act éright and kecp to
the mean and be of good cheer and ask
for (Divine) help at * morning ~and at
evening and during a part of  the night’”.
~ (B.2:29)

The New World Order
by Maulana Muhammad Ali

“The author well-known in the East
and West .as an erudlte thinker, prolific
writer and an ardent missionary “of
Islam, makes a thorough analysis of the
qomphcated problems of the world, aris-
ing out of the materialistic philosophy
and civilisation of 'the West and boldly
prescribes for the ills' of the suffering
humanity. The author examines in the

light of the Qur’anic: injunctions, “the

various solutions - offered by Islam to the
numerous = problems of  the modern
world”’. — The Dawn, Karachi.
Pp. 170, $ 1.00
DARUL. KUTUB ISLAMIA
15 Brandreth Road, Lahore - Pakistan

AERBARASUOLBORPLLBRBELLILLLED
ANNUAL SUBSCRIPTION

Rs. 25.00. or £ 4.00 or'$.8.00
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(Continued from p. 2)

given him as a reward for the
good deeds done and that he has
the rights (o spend it in this very
world for the gratification of his
.egoistic desires and pleasures.

It may be noted that God’s
giving of wealth to a person in
‘this world that he may, believing
it to be the reward of his noble
deeds, use it as a weapon for the
purpose of eating, drinking and
every kind of voluptuousness, is
obviously suéh an-iniquitous act

that to ascribe it tothe Almighty

constitutes contempt of the most
wicked nature. Tt needs no say-
ing to what an horrible extent a
man will be the slave of his car-
‘nal self when he considers all his
riches and all his power to be
only the recompense of his pre-

vious good deeds. But if, on the
other hand, he had known that

‘this world isthe place of tribula-
tion and not that of reward, and
that whatever has been givenhim
-is - for his trial:so that it may be
disclosed how- and in what way
he spends it, and that not athing

there is which belongsto him as

a matter of right, he would have
seen his salvation in spending
his wealth on good and noble
deeds. Besides, he would also
have been grateful for the reason

and relatlonshxps
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that only such a person can ex-
press gratitude  with heart-felt
sincerity and -love, ‘who feels
that all that he has got has b;:_en
given 1o him free, and without
any title to it.

- The perfect hope of sure salva-

‘tiondepends on an absolute con-

viction of -the mind, because man
should be able to kcep the lOVe
of Godin his heart,supreme over
all material desires- and wishes,
all his aims and ambitions in
the pursuit of ma‘ter,ialgoalsf, sup-

reme over all kinds of ties.and

relationships of  the ﬁesh But
the difficulty .is. that, mstead of
modelling his life on_this  basis,

man suffers  his heart to get
attached to thmgs whlch tend

powerfully to pull him in the

opposite direction. In fact, he

gets entangled in these thmgs to
such an extent that, a}most un-

conscuously, he begms to belxcve
that all his comfort, all hxs peace
of mind,. all his enjoyment, dc-

‘pend on the maintenance.of these

ties with - the materxal objects
Further, in
the impaired range of his per-

‘ceptions, not only does it appear
to him ‘that his happiness-and
peace lie in’ these pursuits and

(Continued on page 23)
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Books on Islam...

.The Holy Qur’an (English Translation
with Arabic Text and Exhaustive Com-
mentary) by Maulana Muhammad Ali,
Seventh Edition, on Bible paper, pp.
1256, cloth bound. $20.00
Deluxe edition with golden edge. " £ -
“““To deny its excellence is to deny light-
of the sun...Maulana Muhammad Ali of
Comrade was enthralled by it
— Maulana Abdul Majid Daryabadi,
meg Thoughts of the Prophet

Muhammad by Maulana Muhammad Ali
 «“The learned author tells in superb
style about the Holy Prophet — his mis-
sion and his achievements. The treat-
ment of his subject is very logical and
based on authorities of undisputed " evi-
dence. — The Civil & Military Gazette,
Lahore. Pp. 153, §1, 00
Anecdotes from the Llfe of the Prophet
Muhammad by Mumtaz Ahmad Faruquz ‘
¢The author has got together all the
facts that a Muslim a or non-Muslim
aught to know about the great Holy

Prophet Muhammad. , ‘
¢ Anecdotes from the life of the Pro-
phet are really illustrative of the life he
lived.. The profound- meaning of Islam
has been brought to life. The author
writes with simplicity. For the busy read-
ers it is one  of the best books on the
subject— Amrit Bazar Patrika, Calcutta.
Pp. 102, $ 0.80

A Manual of Hadith
by Maulana ‘Mukqmmad Ali
It is in rcality a digest of Islam be-

ing an excullent collection of “ the 'Qur’a-

nic quotat:ons and sxgmﬁcant sayings of

the Holy Prophet. Muhammad (peace

and blessmgs of Allah 'be upon him), on

numerous sub)ects which “almost cover:

the whole range of ,h_uman experience.
Pp. 418, §2.00

The Religion of Islam

by Maulana Muhammad Ali

Pp. XXXVII4710.

Third Revised Edition. $ 7.50

««I have glanced Lhrough parts of it,

it is an extremely useful work almost in-

dispensable to the students of Islam.’’
— Dr. Muhammad Iybal, The Poct-Phi-
losopher of Pakistan.
Teachings of Islam
by Hazrat Mirza Ghulam Ahmad -
Pp, 226, 350 50.

‘‘An inspiring work, a schoiastl’c pro-'
ductxon of a great gemus dedlmg with
the' following . questions purely in. the

light of the Qur’an ! (1) The physical,

moral ‘and spiritual condition of man.

(2) The-state of man in the after-life.

(3) The real object of ‘the "ex'is‘tence’ of
man and means of .its, attainment, (4)
The effect of actions in the present life
and the life to come, and (5) The sources
of Divine Knowlcdge

DARUL KUTUB ISLAMIA
15 - Braadreth Road, Lahore - Pakistan
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Summary of Economic Aspect of Islamic
Teachings

By MAULANA MUHAMMAD ALI

Dignity of labour
In the Islamic social order; the highest
place of honour is given to labour. ““No
one eats better food than that which he
eats out of ‘the work of his hand,”” the
Holy{Pmphet‘ (peace and blessings of Allah
‘be upon him) is reported to have said
(Bukhari34:15). And he'added, <“The Pro-
phet of God, David, ate out of the work
of his hand.”” Even the tending of goats
for remuneration is: considered honour-
able, the Holy Prophet himself doing this
work «for some carats’ in. his earlier
days (B.7:2). His companionsdid not
disdain the work of a porter (B. 24:10),
-and they were advised to earn their live-
lihood, if necessary, by bringing “‘a bun-
dle of firewood >’ on their backs and sell-
ing it in the market (B.24:50). The
humblest work carried with it a dignity ;
those who followed the profession of a
butcher or a seller of meat, a goldsmith,
a blacksmith, a tailor, a weaver or a
carpenter were looked upon as honour-
able mémbers of the society (B. 34 : 21,
28-32). The Holy Prophet himself did
the work of mending his clothes and his
shoes, mxlkmg his - goats, cleansing his
utens;ls thh his own hands ; and though
he occupxcd the high dignity of a spiritual

teacher and a king at one and the same
time, yet within his house, he heylped his
wife in her house-hold work (B. 10 : 44),
Women, too, did work of labour like
men,

- Withholding the remuneration of a
labourer is denounced in the strongest
terms: “‘On the Day of Resurrection
1 shall be the adx}ersary in dispute of a
person ... who. employs a servant and re-
ceives. fully the labour due from him,

then does not pay hxs remuneration”’

(B. 34 : 106). On the other hand, itis
an act of great virtue to invest the unpajd
remuneration of a labourer in a profitable

business, so that it should become abun-
dant wealth (B. 37 : 12). The basic rule
is laid down in the Holy Qur’an that the
servant shall do his work faithfully and
to the best of his ability, and that the
master shall pay him fully for the service
rendered (B. 28 : 25, 26). The servant
must be treated on a perfect basis of

.equality - in all other matters, so much so

that he may dine on the same table with
his master (B. 42 : 18). The master and

the servant are, in fact, considered to be
two contracting . parties, and the one iy
not considered to be higher in, status than
the other, simply on account of this re-
lation (B. 37 : 14).
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Conception of Wealth
The outlook of Islam on wealth is

quite different from that of the modern
civilisation ‘Which considers it as the be-
alland the end-all of life. Economic gains
have a secondary place in Islam, duty to
God taking precedence of all other duties.
‘“People used to buy,and sell and carry
on trade,”” we are told in a hadith, ‘““but
when it was the turn of a duty out of the
duties imposed by Allah, neither merch-
andise nor selling diverted them from the
remembrance of Allah™ (B. 34:8).
The Holy Qur’an speaks of the activities
of -Muslims in similar words (xxiv. 37).
Islam gives wealth its rightful place as the
~means to anend: ““ Your wealth, God
has made it for you a means of support”’
and it is therefore not to be wasted by
handing it over to the weak of under-

standing (iv. 5) ; it should not be squan-

dered wastefully (xvii. 26) or spent ex-
travagantly (xxv. 67). But possession
of wealth does not necessarily carry hono-
our with it, nor does any disgrace attach
to being in
(Ixxxix. 15, 16). The amassing of wealth,
on the other hand, takes away content-
ment  of mind and ends in disaster (civ.
2-4).

Again, wealth is considered to be the
fruit of labour, and everyone, man or
woman, has a right to earn wealth by his
or her, labour: ¢ Men shall have the
benefit of. what they earn and women

straitened circumstances
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shall have the benefit of what they earn’
(iv. 32). In fact, to deny possession of
wealth to anyone earning it is to deny the
fruit of labour. Wealth may also be in-
herited by both men and women (iv. 7).
It may also be given or-taken asa gift
(iv. 4 ; B. 51 : 1). There is no limit to the
wealth which a man may posse‘sé (iv. 20) ;
but everyone is requxred to pay:Zakat,
i.e.twoand a half per cent of his savmgs
annually, Wthh goes to a common fund
for the help of the poor (1x. 60;B. 24:
1,4; Msh. 6:1). This fund is to. be
managed by the Muslim State or .the
Muslim community. z akat is not charity-
in the true sense of the word ; it is a tax
payable to’ the State. or an orgamsed
body ; only one-third may be left, if
necessary, with the individual, for distri-
bution according to his choice (Msh. 6 :
1).
Conception of charity

The conception _bf charity is very broad
in Islam, including the dding of any good .
to a fellow-man, T‘or helping him in a;,n'y‘
matter, or refraining from doing himevil,
or showing him the\right’way_ or meeting
him with a cheerful couﬁte@éncé, and so
on (B.24:31;56:72). Doing . good
to dumb animals is also charity (Msh.
6 : 6). Charity must be given andshould
not be asked ; the humbiest work is reco-
mmended as being more honourable than
begging (B 24 : 50). It may be given
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openly as in the case of a contribution to
public charitable funds, or in secret (ii.
271).
* Honest living

Among means of livelihood, trade occu-
pies the most prominent place ; the honest
merchant is ranked with the righteous
servants of God who devote their lives to
the service of humanity (Tirmizi 12 : 4).
Theseller is required to be just in:.weighing‘

ormeasuring(xvii. 35), gencrous in dealing

(B. 34 : 16), giving respite even to those
in casy circumstances and forgivi"ng those
in straxtened circumstances (B. 34 : 16).
If there is a uefect in the thing sold, it
must be made manifest to the purchaser
(B. 34 : 19). The buyer should be given
th { opportumty to’ examme the thmg pur-
c_h&sed (B. 34:62). Special directions
are given as to the sale of cereals, as they

are the prime need of every man. They

should be sold in the market so that they
niay be had at the pricc which the pro-
ducer obtained . (B. 34 : 49). Speculation
in cereals is prohibited (B. 34 : 54). The

wnthholdmg of cereals-to raise their price

artxﬁc:ally is forbidden (Mishkat, 12 : 8).
Immoveable property, it is xecommcnd-
ed, should only be sold if the seller in-

tends investing. the pricein étherimmove—‘

able property ( Ah. 1V : 307).
Cultxvatmn of land and plantmg of
fruit trees is spoken of as an act of great
merit (B. 41 :
given at the same time that a people who

1); but the warning js
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give themselves up catirely to agriculture
neglecting other lines of their develop-
ment cannot rise to eminence (B.41 :2).
Impetus ‘is ‘given to the cultivation of
waste-land .by giving a preferential right
to such cultivators (B. 41 : 15). Private
ownership of land is recognised and the
owner of land has a right to let it for
cultivation to another person (B. 41 :
19) ; but it is recommended that those
who possess vast tracts of land and can
afford should allow their lands to be
cultivated rent-free by their poorer bre-

thren (Msh. 12 : 13). The State’s claim
on produce of land is limited to one-tenth
in the case of land watered by rain or by
natural channels running on the surface,

and to one-twentieth in the case of land
watered by wells (B.24:55). A man
encroaching on his neighbour’s land is
threatened with the severest punishment
(B. 46 : 14).

~ All transactions relating to borrowing
and lending must be put to writing and
the interest of the debtor must be speci-
ally guarded (The Quran, ii. 282). A man
must avoid contracting debts as far as
possible (B. 39 : 3 ; 43 : 10). Contracting
a debt when one doesnot intend to pay
itis denounced (B. 43 :2). Granting respite
to a debtor. and thc remission of debt
when the debtor is in straxtened mrcums—
tances are laudable acts (B. 34 17) It is
good to make payment in excess of the sum
which a person owes (B. 43 : 7)." Defer-
ring payment of debt by one who has the
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means is not only unjust, it may even be
pumshed (B. 43 : 13). Mortgaging of
property as security for payment is allow-
ed subject to certain conditions (The
Quran, ii. 283 ; B. 43 :1;48:9). Usury
is prohibited (The Quran, ii. 275).

Everyone possessing wealth is required
to make a will for charitable objects to
the extent of one-third of his property
(i1, 180 ; B. 55:1;23:37). What re-
mains of the property of a deceased per-
son after payment of debts and execution
of the will should be divided among the
relatives, both male and female (iv. 11,
12). If there are no near or distant re-
latives to inherit, the propeérty of a dece-
ased Muslim would vest in the Muslim
State, or when there is no Muslim State,
in the Muslim community.

Nore : — B. Bukhari, Msh. Mishkat,
A. Musnad Ahmad. The
roman figure represents chapter of the

Holy Quran.

T. Tirmizi,
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the life-history of the Holy Prophet

Muhammad (peace and blessings of God

be uponi him). Pp. 289, § 2.50
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THUS SPOKE THE HOLY PROPHET
(Peace and blessings of Allah be upon
him)

Aishah reported that the Holy Prophet
(peace and blessings. of Allah/‘be upon
him), entered upon her and witﬁ her was
a woman. He asked, ““Who is that 2"’
(Aishah) said, She is such and such a
one ; and began to speak (highly) of her
prayers. Hesaid :

“Enough ; only that 'is binding on
you which you are able to do ; by Allah,
Allah does not get tired but you. get
tired, and the devotlons dearest to Him

‘are those in which the devotee pcrse-‘

veres. (B. 2:31)

<Abd Allah ibn ‘Amr reported,
The Mcssengcr of Anah (peace. and
blessings of Allah be upon him), said to
me, ““O ‘Abd Allah ! Am I not told that
thou fastest in the day time and stand-
est up in devotion during the night ?”
I said, Yes, O Messenger of Allah. He
said :

D6 not do $0 ; keep fast and break
it and stand up in devotlon (in- the
night) and have sleep, for thy body has a
right over thee, and thine eye has a
rlght over thee, and thy wxfe has ‘a right
over thee, aud the person’ who pays thee

a visit has a right over thee.”
(B. 30:'55)
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(Continued'from p. 17)
these'ties, but he also perceives,
ton ‘the basis of his material and
phys:cal sense, ~that this- is a
tangible reality in regard to which
there is' no possibility ofdoubt
The’ Quran says : ‘“Do they not
100k at the sky about them ? —
how We have made it and adorn-
ed “it*and it has no gaps. And
the ‘earth, We have spread it
out, and cast therem mountains
»;and ‘We have made to . grow
itherem of every beautxful kind —
to; glVe Slght and' as a ‘reminder
‘to? every servant 'who turns (to
Allah) And We send down from
the clouds water" aboundmc in
good ‘then We - cause to’ grow
thereby gardens ‘and - the grain
that_ls reaped ‘and the ‘tall ‘palm-

' ues, havmg flower ‘spikes.piled
above anotber masustenance'

has created the seven
‘ljl‘;:‘e”,:; and rnade the
‘h”e‘:rem' a:, hght cmd made

caussc vi;-ﬁyou?f?to “grow’ out of the

carth-as a growth, then Hewre:
turns you to it, then 'will He
bring you forth a (new) bring:
ing forth. And Allah has. made
the earth a' wide expanse foryou.
that you may 20, along therein
in spacious paths®’, (71 13-20)

Such are the arguments drawn

‘from the materxal ;universe;that

it must have a Creator. :Anothet
class of arguments regardingthe
existence. of God: relates ;to the
human soul in’ Wthh is. 1mplant~
ed the conscxousness ofdivine
existence. 'An’ dppeal is: repeats-
edly made to man’s inner. self
“Were ‘they created without a

(creatlve) ageny.?.Or are’ they
the creators.? Or. dxd they; create

the heavens and. “the .earthy.

(52 : 35-36)

God-consciousness: is thus
shown'to be part and: parceliof
human nature, Sometlmes thls
statement1s mentionedin. terms of
‘the unrmagmable nearness‘of the
Divine:Spirit to'the human: spmt 3
“Certamly We'created man, and
We. know what:his'mind strggests
to'him — -‘and”’” We ‘are nearer to
him than his lifesvein®®. (50:16)

Tvis, therefofe clear thatiun-
less’ a*“man’‘comes, ‘to'have:-the
same’degree’ of ‘conviction™ and
absolute; ‘certainty “in¥regard:to
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the existence of God ; in regard
to the supreme joy of communi-
onwith Him ; in regied to the
wmevitability of the Day of judg-
ment ; in regard to the wide
range of the blessings fromHim
in regard to the value of his
estates and prosperous fields .
in regard to the satisfaction of
material desires which fall to his
lot ; and in the worldly life he
lives from day to day, he is not
in a position to turn to God with
and deep, abiding, and compell-
ing impulse of his mind and be-
ing. For, a weak idea cannot
overcome a dJdominating experi-
cnce which daily comes to a
man in the spheres of his mate-
rial life. On the verv face ofit,
it is true that, at the moment
when such a man is about to
leave this life — if he feels a
fuller degree of conviction in his
mind in regard to the existence
of the material objects than he
does in regard to the Hereafter
— the angel of darkness, appear-
ing suddenly before him, threat-
ens to remove him from the
joys he has known in this life,
from the friends and relations
he has had, from the fields™ and
estates he bhas controlled and
ruled over, it is not possible for
such a man in those last and

January &, 1981

supreme moments of his life to
give as much thought to the
ttangible and shadowy possibili-
ty of the existence of God, as he
naturally .would to the agony of
having to part fro:p the material
and precious objects he had valu-

“ed so much, arid t¢ the joys from

which he had derived such an
excessive measure of pleasure.
He can be expected to think of
Lord only if his conviction in
regard to the existence of God,
the inexpressible joy of com-
munion with Him, and in regard
to the reward and punishment in
the Hereafter for deeds done in
this life is quite as firm and
deep. If, in those last moments,
his faith and conviction in these
things are not strong enough to
drive out of his mind thoughts
of the material world, his end
is likely to be a bad one.

As for the contentign that the
required degree of .the firmness
of faith inthe metaphysical reali-
ties is not attainable on the basis
of observation and experience of
material phenomena alone, it
stands proved. Because the ma-
terial creation does not comprise,
for instance, a book, on the
pages of which one could read
inscribed that this world had ac-

tually been created by God.



	01aaiil
	02
	03
	04
	05
	06
	07
	08
	09
	10
	11
	12
	13
	14
	15
	16
	17
	18
	19
	20
	21
	22
	23
	24

